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NAZARENE THEOLOGY CONFERENCE The Church and its Educational Task
November 27-29, 1972 Albert L, Truesdale ;
Overland Park, Kansas : :

It is my understanding that in the course of discussing
"The Church and Its Educatiohal Task" I am to integrate both my
thoughts concerning the subject and my reflections on the nature
of my éducat;onal encounters with one Nazarene College and Nazarene
Theological Seminary and that I am to do this with my present
graduate studies at Emory UniversiﬁyJas the gfguﬂg‘of a partial
perspective. Keeping this scheme in mind, I will attempt to pro-
Ject primarily on a theological basis what I consider to be the
educational task of the Church of the Nazarene. i

At one place Karl Barth excuses what he believes to be an
error in the thought of Paul Tillich by saying: "I beiieve that
Tillich is doing his best wlthin his limits. He had very poor
teachers in Germany. At a certain point he ceased to go forward
and ever since he has been going 'round and 'round in his Schelling
Philosophy."1 The point of this vignette does not have to do with
arbitrating a settlement to this running battle; rather, it is to
remind each of us of the monumental significance attached to the
quality of 1nstructioh received by a student in hils intellectual
Odyssey; A

All possible fTactors being assayed, that Instruction albng
with the comwosiie ethos, which 1s the instructor, will to a consider-
able degree determine the exteat of ths intellactbual, spiritual, and
emotlonal progress to be made by the student throuzshout life. The
same 1s true with regard to tne possivhility of the individual'ls

contributions toward the advancement of his church, his society, and



his given profession.
It seems peftinent then that we seek to get at the education-
al task of the Church of the Nazarene by attempting to formulate
an elemental philosophy of education from the standpoint of the total-'
instfuctional ethos emitted or generated by the professor. It is ‘
hoped that such a position will endompass the total educational
task of the church without respect to individual departments, 1l.e.
maybe we can find a “universal."” witﬁout atteﬁgtigé to parochialize
this position, it does seem to me that such a philosophy. in the
Church of the Nazarene, must be predominantly theological in charac-
ter.

Those of my professors in Nazarene schools who have epito=

mized what I believe to be the proper attitude toward the educational

task of the Church of the Nazarene are rather adequately portrayed

. by Sydney E. Ahlstrom'!s description of Reinhold Niebuhr: namely,

they, like Niebuhr, embodied "an unqualified respect. . « for all
genuine scholarly, scientific, and artistic endeavor, including those
pursults that created theological problems., Indeed, their oppo=-
sition to obscurantism of every sort was an essential feature of .. -
thelir effort to transéend the futile quarrels of the Fundamentalist
Controvérsy. For this reason the full implications of historical,
sociological and psychological investigation became a major con-
cern."?

Wedded to this spirit was what I have been taught to term
a "Wesleyan Catholicity." My professors had adopted and evinced a

wholesome grasp on their tradition, a tradition set in motion by

Wesley in "The Character of a lethodist" (Works, VIII, 340-47) in
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this statement: "As to all oplinlions which do not strike at the root
of Christianity, we think and let t:hink.".3 .Having mastéred in the-
.ology and in experience "those roots of Christianity" they went on .
to "seek that community of Christians.which is constituted by faith
and 10ve."4 The spirit engendered by such discipleship and tutelage,
with regard to the educatiohal task rose far above a crippling,

- pedantic obscurantism on the ohe hand jg philosgphx which equates
indoctrination with education) and a careless iconoclasm on the
other. Within the womb thus brovided, the embryo developed in the
ethos of the philosophy voiced by Dr. A. Elwood Sanner: "There 1s

no necessary conflict between diligent scholarship and vital piety."A
In this atmosphere the challenge ralised by Ralph Waldo Emerson

in the "Divinity School Address" to the Harvard graduates was ad-
mirably answered by these professors, Emerson said: "... . let

thelr doubts know that you have doubted, and their wonder feel that
5 |

you have wondered."
In these representative spokesmen there was envisioned a
knowledge of the educational task of the Church of the Nazarene
which embodies the followiﬁg factors: (1) a credible education
must of necessity deal openly and unimpalred with the issues per-
tinent to the given subject; (2) the spiritual and intellectual
welfare of the student is too precious a resource to be dealt with
carelessly or callously; leading from this, (3) a recognition that
graduated levels of attainment in the spiritual and intellectual
1ife of the student must play a determinative role as to when given

issues are to be introduczd; (4) an evident comhitment both the-

oclogically and experientially to the pivotal elements of our
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Wesleyan Heritage; (5) a voiced and explicated confidence that this
tradition can Y“carry the freight" of today!s world; and following
from this, (6) a comprehensive_determination to address that faith
to contemporary society.

It seems to me that a denomination could choose, in the
interest of denominational preservation, rigidly to define the pre-
cise limitations as to .what shall and shall not be discussed in the
classrooms of its educational institutions. I ﬁéligﬁe however that
to elect such an option will most assuredly consign that denomina-
tion to obsolescentze. This would be to revert to a posture from
which Post=-Vatican II Catholicism is seeking to disentangle itself.

Were the Churqh of the Nazarene to embrace this posture),
it would betray its high heritage; it would be to choose an alien

spirit, a truth not missed by Dr. Timothy Smith in Called Unto Holi~-

NeSS.e

However, 1t 1s my contention that the rejection of this
option does not mean that we must desert our Confession of Faith.
Without apology we stand within what Tillich has called the "Theolo~-
gical Circle.”6 As a denomination we have made a Confession of
Faith, and it is in no-way a betrayal of an allegiande to a high
educatioﬂ pursuit to confess that wé intend faithfully to represent
that Confessioﬁ. To be more precise, we believe that this Confession
of Faith is germane or integral to that pursuit.

Nor should we fear to submit that Confession to the endea-
vors of the acadeny, for it is our knowledge that it can "carry the
freicht."” Vance Havner has said that "one does not defend a tiger,

one just turns him loose."
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Let me now attempt to frame some specifics which I belive
should charaoteriée the educational task of the Church of the Naza-
rene.,

We may say first that the educational task of the Church of the
Nazarene is one of diligent scholarship=—not in name only= but in
fact. The classical tenets of the acadanmy shoﬁld be no strangers,
nor feel themselves strangers, in our halls. If the -task of education
be undertakeh by the Church of phe Nazarene, then the Church must
wholeheartedly adopt an educational philosophy which comports with
that pursuit. While the whole of our educational task breathes the
spirit of our Wesleyan Tradition, the theoldgy of the Church of the
Nazarene has no right and no obligation to prejudice a physical or'
historical, sociological or psychological, inguiry.

Secondly, having solidly affirmed the above, the educator in
the Church of the Nazarene, administrator or professor, should ciear-
ly understand that he or she stands within a clearly defined theologi-
cal tradition; a tradition which has borne and will bear the weight
of theclogical scrutiny. If that tradition is inimical to his or '
her own position, then scholarly honesty, it seems to me, calls for
a recognition of that antipathy and a consequent departure on the
part of the scholar. :

As Tillich has éo clearly stated, we need not think it neces-
sary to defend such a position against the detached philosopher
who stands outside the theological circle. The Church is existenti-
ally involved--with the whole of its existence-—in the love for its
OBJECT from which it receives séving and therefore personal truth.8
Third, the Church should demand of its scholars (and its

scholars should demand of themselves) a policy of instruction in
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which an ethos of learningvis generated.wherein the total sphere :
of the human person is enhanced, an ethos in which issues raised
will bé so discussed as to take into full account those multifari-
ous factors involved in splribtal, intellectual, and emotional
growth, That is to say, such an ethos should serve to bring the
student into a.full-orbed, "first generation," native and productive
relationship to Jesus the Christ. ’

In so doing the educator in the Church of the Nazarene will
guard against the twin errors mentioned above, i.e., a narrow sec-
tarian parochialism on the one hand and a careless iconoclasm on
the other. The former precaution should insure honest questloning
and the opening of chaﬁ%ls of communication which can make for needed
change in the 1life of the Church and thus insure dynamic, wholesome
growth. The latter precaution should guard against recalcitrance
against the Church of the Nazarene on the part of professor and
student alike. It seems that, for instance in the teaching of re-
ligion courées in our colleges, these precautions should militate
against a wooden-headed Fundamentallsm-a fight which is not ours-—
on the one hand and on the other hand, agalnst any professors! intro-
duction of issues in such a way as to belittle or impugn the theolo-_l

gical standard of the church, It seems to me that basic maturity

will rule out the holding of éﬂg church in contempt while supposedly

C_/—' -
carrying out the educational charge of the Church., The HNazarene

classroom is hardly the place for a professor to exhibit his frustra-
tions or to varade his supersession of the Church of the Nazarenel
Firally, the educational task of the Church of the Nazarene,

1t seems to me, iz that of producing not recluses from society, but
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people whose éducation ﬁas been of such a nature as to make them
culturally alert and capable of what Tillich has called ‘'corre-
lation," i.e.,, the ability to address the claims of the Christian
Gospel to the existential questions'and needs of the human com-
munity. George Allen Turner has said as much.9 But "correla-

tion" means tﬁat we have faithfully listened to the existential
needs arising fronm thé human community-——not fifty-syears ago but
TODAY. Our attention and concern must be as TODAY as the 'drug
culture' and the meaningless syndrome of automation, as Ioday aé

the cry that all men be given their rightful place in the human
community and as Today as the often blurred but nonetheless under-
standable longing for Jesus who is the Christ, the Hope of New .
Being. If the Gospel we preach and the Gospel we teach as twentieth
century Wesleyans does not adequately answer to the calamiltous needs
of the human community, then, I submit, it is questionable whether
we can justify our existence as a denomination and consequently

the existence of our educational institutions. Such "listening®

as called for above must be an integral part of the Nazarene class-
roon; and if we are successful, then we can affirm with St, Paul
that "God is in Christ, reconciling the world unto Himself,"

Such a posture will mean a disavowal of what the Roman Catho-
lic theologian Zugene Bianchl has called "Rift Theology," (a rigid
separation of the world and the Church) and will mean an avowal of
what he hag called Shalom, reconciliation, as the true mission of

10
the Church.
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